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19. That Æneas came into Italy when Abdon the judge
ruled over the Hebrews. After the capture and
destruction of Troy, Æneas, with twenty ships laden
with the Trojan relics, came into Italy, when Latinus
reigned there, Menestheus in Athens, Polyphidos in
Sicyon, and Tautanos in Assyria, and Abdon was judge
of the Hebrews. On the death of Latinus, Æneas
reigned three years, the same kings continuing in the
above-named places, except that Pelasgus was now
king in Sicyon, and Sampson was judge of the Hebrews,
who is thought to be Hercules, because of his
wonderful strength. Now the Latins made Æneas one of
their gods, because at his death he was nowhere to be
found. The Sabines also placed among the gods their
first king, Sancus, [Sangus], or Sanctus, as some call
him. At that time Codrus king of Athens exposed
himself incognito to be slain by the Peloponnesian foes
of that city, and so was slain. In this way, they say, he
delivered his country. For the Peloponnesians had
received a response from the oracle, that they should
overcome the Athenians only on condition that they did



not slay their king. Therefore he deceived them by
appearing in a poor man’s dress, and provoking them,
by quarrelling, to murder him. Whence Virgil says, “Or
the quarrels of Codrus.” And the Athenians worshipped
this man as a god with sacrificial honours. The fourth
king of the Latins was Silvius the son of Æneas, not by
Creüsa, of whom Ascanius the third king was born, but
by Lavinia the daughter of Latinus, and he is said to
have been his posthumous child. Oneus was the twenty-
ninth king of Assyria, Melanthus the sixteenth of the
Athenians, and Eli the priest was judge of the Hebrews;
and the kingdom of Sicyon then came to an end, after
lasting, it is said, for nine hundred and fifty-nine years.

20. Of the succession of the line of kings among the
Israelites after the times of the judges. While these
kings reigned in the places mentioned, the period of the
judges being ended, the kingdom of Israel next began
with king Saul, when Samuel the prophet lived. At that
date those Latin kings began who were surnamed Silvii,
having that surname, in addition to their proper name,
from their predecessor, that son of Æneas who was
called Silvius; just as, long afterward, the successors of
Cæsar Augustus were surnamed Cæsars. Saul being
rejected, so that none of his issue should reign, on his
death David succeeded him in the kingdom, after he
had reigned forty years. Then the Athenians ceased to
have kings after the death of Codrus, and began to
have a magistracy to rule the republic. After David,
who also reigned forty years, his son Solomon was king
of Israel, who built that most noble temple of God at
Jerusalem. In his time Alba was built among the Latins,
from which thereafter the kings began to be styled
kings not of the Latins, but of the Albans, although in
the same Latium. Solomon was succeeded by his son
Rehoboam, under whom that people was divided into



two kingdoms, and its separate parts began to have
separate kings.

21. Of the kings of Latium, the first and twelfth of whom,
Æneas and Aventinus, were made gods. After Æneas,
whom they deified, Latium had eleven kings, none of
whom was deified. But Aventinus, who was the twelfth
after Æneas, having been laid low in war, and buried in
that hill still called by his name, was added to the
number of such gods as they made for themselves.
Some, indeed, were unwilling to write that he was slain
in battle, but said he was nowhere to be found, and that
it was not from his name, but from the alighting of
birds, that hill was called Aventinus. After this no god
was made in Latium except Romulus the founder of
Rome. But two kings are found between these two, the
first of whom I shall describe in the Virgilian verse:
“Next came that Procas, glory of the Trojan race.” That
greatest of all kingdoms, the Assyrian, had its long
duration brought to a close in his time, the time of
Rome’s birth drawing nigh. For the Assyrian empire
was transferred to the Medes after nearly thirteen
hundred and five years, if we include the reign of Belus,
who begot Ninus, and, content with a small kingdom,
was the first king there. Now Procas reigned before
Amulius. And Amulius had made his brother Numitor’s
daughter, Rhea by name, who was also called Ilia, a
vestal virgin, who conceived twin sons by Mars, as they
will have it, in that way honouring or excusing her
adultery, adding as a proof that a she-wolf nursed the
infants when exposed. For they think this kind of beast
belongs to Mars, so that the she-wolf is believed to
have given her teats to the infants, because she knew
they were the sons of Mars her lord; although there are
not wanting persons who say that when the crying
babes lay exposed, they were first of all picked up by I



know not what harlot, and sucked her breasts first
(now harlots were called lupæ, she-wolves, from which
their vile abodes are even yet called lupanaria), and
that afterwards they came into the hands of the
shepherd Faustulus, and were nursed by Acca his wife.
Yet what wonder is it, if, to rebuke the king who had
cruelly ordered them to be thrown into the water, God
was pleased, after divinely delivering them from the
water, to succour, by means of a wild beast giving milk,
these infants by whom so great a city was to be
founded? Amulius was succeeded in the Latian kingdom
by his brother Numitor, the grandfather of Romulus;
and Rome was founded in the first year of this Numitor,
who from that time reigned along with his grandson
Romulus.

22. That Rome was founded when the Assyrian kingdom
perished, at which time Hezekiah reigned in Judah. To
be brief, the city of Rome was founded, like another
Babylon, and as it were the daughter of the former
Babylon, by which God was pleased to conquer the
whole world, and subdue it far and wide by bringing it
into one fellowship of government and laws. For there
were already powerful and brave peoples and nations
trained to arms, who did not easily yield, and whose
subjugation necessarily involved great danger and
destruction as well as great and horrible labour. For
when the Assyrian kingdom subdued almost all Asia,
although this was done by fighting, yet the wars could
not be very fierce or difficult, because the nations were
as yet untrained to resist, and neither so many nor so
great as afterward; forasmuch as, after that greatest
and indeed universal flood, when only eight men
escaped in Noah’s ark, not much more than a thousand
years had passed when Ninus subdued all Asia with the
exception of India. But Rome did not with the same



quickness and facility wholly subdue all those nations
of the east and west which we see brought under the
Roman empire, because, in its gradual increase, in
whatever direction it was extended, it found them
strong and warlike. At the time when Rome was
founded, then, the people of Israel had been in the land
of promise seven hundred and eighteen years. Of these
years twenty-seven belong to Joshua the son of Nun,
and after that three hundred and twenty-nine to the
period of the judges. But from the time when the kings
began to reign there, three hundred and sixty-two years
had passed. And at that time there was a king in Judah
called Ahaz, or, as others compute, Hezekiah his
successor, the best and most pious king, who it is
admitted reigned in the times of Romulus. And in that
part of the Hebrew nation called Israel, Hoshea had
begun to reign.

23. Of the Erythræan sibyl, who is known to have sung
many things about Christ more plainly than the other
sibyls. Some say the Erythræan sibyl prophesied at this
time. Now Varro declares there were many sibyls, and
not merely one. This sibyl of Erythræ certainly wrote
some things concerning Christ which are quite
manifest, and we first read them in the Latin tongue in
verses of bad Latin, and unrhythmical, through the
unskilfulness, as we afterward learned, of some
interpreter unknown to me. For Flaccianus, a very
famous man, who was also a proconsul, a man of most
ready eloquence and much learning, when we were
speaking about Christ, produced a Greek manuscript,
saying that it was the prophecies of the Erythræan
sibyl, in which he pointed out a certain passage which
had the initial letters of the lines so arranged that these
words could be read in them: Ἰησοῦς Χριστὸς Θεοῦ

υἱὸς σωτήρ, which mean, “Jesus Christ the Son of God,



the Saviour.” And these verses, of which the initial
letters yield that meaning, contain what follows as
translated by some one into Latin in good rhythm: Ι
Judgment shall moisten the earth with the sweat of its
standard, Η Ever enduring, behold the King shall come
through the ages, Σ Sent to be here in the flesh, and
Judge at the last of the world. Ο O God, the believing
and faithless alike shall behold Thee Υ Uplifted with
saints, when at last the ages are ended. Σ Sisted before
Him are souls in the flesh for His judgment. Χ Hid in
thick vapours, the while desolate lieth the earth. Ρ
Rejected by men are the idols and long hidden
treasures; Ε Earth is consumed by the fire, and it
searcheth the ocean and heaven; Ι Issuing forth, it
destroyeth the terrible portals of hell. Σ Saints in their
body and soul freedom and light shall inherit; Τ Those
who are guilty shall burn in fire and brimstone for ever.
Ο Occult actions revealing, each one shall publish his
secrets; Σ Secrets of every man’s heart God shall reveal
in the light. Θ Then shall be weeping and wailing, yea;
and gnashing of teeth; Ε Eclipsed is the sun, and
silenced the stars in their chorus. Ο Over and gone is
the splendour of moonlight, melted the heaven. Υ
Uplifted by Him are the valleys, and cast down the
mountains. Υ Utterly gone among men are distinctions
of lofty and lowly. Ι Into the plains rush the hills, the
skies and oceans are mingled. Ο Oh, what an end of all
things! earth broken in pieces shall perish; Σ Swelling
together at once shall the waters and flames flow in
rivers. Σ Sounding the archangel’s trumpet shall peal
down from heaven, Ω Over the wicked who groan in
their guilt and their manifold sorrows. Τ Trembling, the
earth shall be opened, revealing chaos and hell. Η
Every king before God shall stand in that day to be
judged. Ρ Rivers of fire and of brimstone shall fall from
the heavens. In these Latin verses the meaning of the



Greek is correctly given, although not in the exact
order of the lines as connected with the initial letters;
for in three of them, the fifth, eighteenth, and
nineteenth, where the Greek letter Υ occurs, Latin
words could not be found beginning with the
corresponding letter, and yielding a suitable meaning.
So that, if we note down together the initial letters of
all the lines in our Latin translation except those three
in which we retain the letter Υ in the proper place, they
will express in five Greek words this meaning, “Jesus
Christ the Son of God, the Saviour.” And the verses are
twenty-seven, which is the cube of three. For three
times three are nine; and nine itself, if tripled, so as to
rise from the superficial square to the cube, comes to
twenty-seven. But if you join the initial letters of these
five Greek words, Ἰησοῦς Χριστὸς Θεοῦ υἱὸς σωτήρ,
which mean, “Jesus Christ the Son of God, the Saviour,”
they will make the word ἰχθὺς, that is, “fish,” in which
word Christ is mystically understood, because He was
able to live, that is, to exist, without sin in the abyss of
this mortality as in the depth of waters. But this sibyl,
whether she is the Erythræan, or, as some rather
believe, the Cumæan, in her whole poem, of which this
is a very small portion, not only has nothing that can
relate to the worship of the false or feigned gods, but
rather speaks against them and their worshippers in
such a way that we might even think she ought to be
reckoned among those who belong to the city of God.
Lactantius also inserted in his work the prophecies
about Christ of a certain sibyl, he does not say which.
But I have thought fit to combine in a single extract,
which may seem long, what he has set down in many
short quotations. She says, “Afterward He shall come
into the injurious hands of the unbelieving, and they
will give God buffets with profane hands, and with
impure mouth will spit out envenomed spittle; but He



will with simplicity yield His holy back to stripes. And
He will hold His peace when struck with the fist, that
no one may find out what word, or whence, He comes
to speak to hell; and He shall be crowned with a crown
of thorns. And they gave Him gall for meat, and vinegar
for His thirst: they will spread this table of
inhospitality. For thou thyself, being foolish, hast not
understood thy God, deluding the minds of mortals, but
hast both crowned Him with thorns and mingled for
Him bitter gall. But the veil of the temple shall be rent;
and at midday it shall be darker than night for three
hours. And He shall die the death, taking sleep for
three days; and then returning from hell, He first shall
come to the light, the beginning of the resurrection
being shown to the recalled.” Lactantius made use of
these sibylline testimonies, introducing them bit by bit
in the course of his discussion as the things he intended
to prove seemed to require, and we have set them down
in one connected series, uninterrupted by comment,
only taking care to mark them by capitals, if only the
transcribers do not neglect to preserve them hereafter.
Some writers, indeed, say that the Erythræan sibyl was
not in the time of Romulus, but of the Trojan war.

24. That the seven sages flourished in the reign of
Romulus, when the ten tribes which were called Israel
were led into captivity by the Chaldeans, and Romulus,
when dead, had divine honours conferred on him. While
Romulus reigned, Thales the Milesian is said to have
lived, being one of the seven sages, who succeeded the
theological poets, of whom Orpheus was the most
renowned, and were called Σοφοί, that is, sages.
During that time the ten tribes, which on the division of
the people were called Israel, were conquered by the
Chaldeans and led captive into their lands, while the
two tribes which were called Judah, and had the seat of



their kingdom in Jerusalem, remained in the land of
Judea. As Romulus, when dead, could nowhere be
found, the Romans, as is everywhere notorious, placed
him among the gods,—a thing which by that time had
already ceased to be done, and which was not done
afterwards till the time of the Cæsars, and then not
through error, but in flattery; so that Cicero ascribes
great praises to Romulus, because he merited such
honours not in rude and unlearned times, when men
were easily deceived, but in times already polished and
learned, although the subtle and acute loquacity of the
philosophers had not yet culminated. But although the
later times did not deify dead men, still they did not
cease to hold and worship as gods those deified of old;
nay, by images, which the ancients never had, they
even increased the allurements of vain and impious
superstition, the unclean demons effecting this in their
heart, and also deceiving them by lying oracles, so that
even the fabulous crimes of the gods, which were not
once imagined by a more polite age, were yet basely
acted in the plays in honour of these same false deities.
Numa reigned after Romulus; and although he had
thought that Rome would be better defended the more
gods there were, yet on his death he himself was not
counted worthy of a place among them, as if it were
supposed that he had so crowded heaven that a place
could not be found for him there. They report that the
Samian sibyl lived while he reigned at Rome, and when
Manasseh began to reign over the Hebrews,—an
impious king, by whom the prophet Isaiah is said to
have been slain.

25. What philosophers were famous when Tarquinius
Priscus reigned over the Romans, and Zedekiah over
the Hebrews, when Jerusalem was taken and the
temple overthrown. When Zedekiah reigned over the



Hebrews, and Tarquinius Priscus, the successor of
Ancus Martius, over the Romans, the Jewish people was
led captive into Babylon, Jerusalem and the temple
built by Solomon being overthrown. For the prophets,
in chiding them for their iniquity and impiety, predicted
that these things should come to pass, especially
Jeremiah, who even stated the number of years.
Pittacus of Mitylene, another of the sages, is reported
to have lived at that time. And Eusebius writes that,
while the people of God were held captive in Babylon,
the five other sages lived, who must be added to
Thales, whom we mentioned above, and Pittacus, in
order to make up the seven. These are Solon of Athens,
Chilo of Lacedæmon, Periander of Corinth, Cleobulus of
Lindus, and Bias of Priene. These flourished after the
theological poets, and were called sages, because they
excelled other men in a certain laudable line of life, and
summed up some moral precepts in epigrammatic
sayings. But they left posterity no literary monuments,
except that Solon is alleged to have given certain laws
to the Athenians, and Thales was a natural philosopher,
and left books of his doctrine in short proverbs. In that
time of the Jewish captivity, Anaximander, Anaximenes,
and Xenophanes, the natural philosophers, flourished.
Pythagoras also lived then, and at this time the name
philosopher was first used.

26. That at the time when the captivity of the Jews was
brought to an end, on the completion of seventy years,
the Romans also were freed from kingly rule. At this
time, Cyrus king of Persia, who also ruled the
Chaldeans and Assyrians, having somewhat relaxed the
captivity of the Jews, made fifty thousand of them
return in order to rebuild the temple. They only began
the first foundations and built the altar; but, owing to
hostile invasions, they were unable to go on, and the



work was put off to the time of Darius. During the same
time also those things were done which are written in
the book of Judith, which, indeed, the Jews are said not
to have received into the canon of the Scriptures.
Under Darius king of Persia, then, on the completion of
the seventy years predicted by Jeremiah the prophet,
the captivity of the Jews was brought to an end, and
they were restored to liberty. Tarquin then reigned as
the seventh king of the Romans. On his expulsion, they
also began to be free from the rule of their kings. Down
to this time the people of Israel had prophets; but,
although they were numerous, the canonical writings of
only a few of them have been preserved among the
Jews and among us. In closing the previous book, I
promised to set down something in this one about
them, and I shall now do so.

27. Of the times of the prophets whose oracles are
contained in books, and who sang many things about
the call of the Gentiles at the time when the Roman
kingdom began and the Assyrian came to an end. In
order that we may be able to consider these times, let
us go back a little to earlier times. At the beginning of
the book of the prophet Hosea, who is placed first of
twelve, it is written, “The word of the Lord which came
to Hosea in the days of Uzziah, Jotham, Ahaz, and
Hezekiah, kings of Judah.” Amos also writes that he
prophesied in the days of Uzziah, and adds the name of
Jeroboam king of Israel, who lived at the same time.
Isaiah the son of Amos—either the above-named
prophet, or, as is rather affirmed, another who was not
a prophet, but was called by the same name—also puts
at the head of his book these four kings named by
Hosea, saying by way of preface that he prophesied in
their days. Micah also names the same times as those
of his prophecy, after the days of Uzziah; for he names



the same three kings as Hosea named,—Jotham, Ahaz,
and Hezekiah. We find from their own writings that
these men prophesied contemporaneously. To these are
added Jonah in the reign of Uzziah, and Joel in that of
Jotham, who succeeded Uzziah. But we can find the
date of these two prophets in the chronicles, not in
their own writings, for they say nothing about it
themselves. Now these days extend from Procas king of
the Latins, or his predecessor Aventinus, down to
Romulus king of the Romans, or even to the beginning
of the reign of his successor, Numa Pompilius.
Hezekiah king of Judah certainly reigned till then. So
that thus these fountains of prophecy, as I may call
them, burst forth at once during those times when the
Assyrian kingdom failed and the Roman began; so that,
just as in the first period of the Assyrian kingdom
Abraham arose, to whom the most distinct promises
were made that all nations should be blessed in his
seed, so at the beginning of the western Babylon, in the
time of whose government Christ was to come in whom
these promises were to be fulfilled, the oracles of the
prophets were given not only in spoken but in written
words, for a testimony that so great a thing should
come to pass. For although the people of Israel hardly
ever lacked prophets from the time when they began to
have kings, these were only for their own use, not for
that of the nations. But when the more manifestly
prophetic Scripture began to be formed, which was to
benefit the nations too, it was fitting that it should
begin when this city was founded which was to rule the
nations.

28. Of the things pertaining to the gospel of Christ which
Hosea and Amos prophesied. The prophet Hosea
speaks so very profoundly that it is laborious work to
penetrate his meaning. But, according to promise, we



must insert something from his book. He says, “And it
shall come to pass that in the place where it was said
unto them, Ye are not my people, there they shall be
called the sons of the living God.” Even the apostles
understood this as a prophetic testimony of the calling
of the nations who did not formerly belong to God; and
because this same people of the Gentiles is itself
spiritually among the children of Abraham, and for that
reason is rightly called Israel, therefore he goes on to
say, “And the children of Judah and the children of
Israel shall be gathered together in one, and shall
appoint themselves one headship, and shall ascend
from the earth.” We should but weaken the savour of
this prophetic oracle if we set ourselves to expound it.
Let the reader but call to mind that corner-stone and
those two walls of partition, the one of the Jews, the
other of the Gentiles, and he will recognise them, the
one under the term sons of Judah, the other as sons of
Israel, supporting themselves by one and the same
headship, and ascending from the earth. But that those
carnal Israelites who are now unwilling to believe in
Christ shall afterward believe, that is, their children
shall (for they themselves, of course, shall go to their
own place by dying), this same prophet testifies,
saying, “For the children of Israel shall abide many
days without a king, without a prince, without a
sacrifice, without an altar, without a priesthood,
without manifestations.” Who does not see that the
Jews are now thus? But let us hear what he adds: “And
afterward shall the children of Israel return, and seek
the Lord their God, and David their king, and shall be
amazed at the Lord and at His goodness in the latter
days.” Nothing is clearer than this prophecy, in which
by David, as distinguished by the title of king, Christ is
to be understood, “who is made,” as the apostle says,
“of the seed of David according to the flesh.” This



prophet has also foretold the resurrection of Christ on
the third day, as it behoved to be foretold, with
prophetic loftiness, when he says, “He will heal us after
two days, and in the third day we shall rise again.” In
agreement with this the apostle says to us, “If ye be
risen with Christ, seek those things which are above.”
Amos also prophesies thus concerning such things:
“Prepare thee, that thou mayst invoke thy God, O
Israel; for lo, I am binding the thunder, and creating
the spirit, and announcing to men their Christ.” And in
another place he says, “In that day will I raise up the
tabernacle of David that is fallen, and build up the
breaches thereof; and I will raise up his ruins, and will
build them up again as in the days of old: that the
residue of men may inquire for me, and all the nations
upon whom my name is invoked, saith the Lord that
doeth this.”

29. What things are predicted by Isaiah concerning Christ
and the Church. The prophecy of Isaiah is not in the
book of the twelve prophets, who are called the minor
from the brevity of their writings, as compared with
those who are called the greater prophets because they
published larger volumes. Isaiah belongs to the latter,
yet I connect him with the two above named, because
he prophesied at the same time. Isaiah, then, together
with his rebukes of wickedness, precepts of
righteousness, and predictions of evil, also prophesied
much more than the rest about Christ and the Church,
that is, about the King and that city which he founded;
so that some say he should be called an evangelist
rather than a prophet. But, in order to finish this work,
I quote only one out of many in this place. Speaking in
the person of the Father, he says, “Behold, my servant
shall understand, and shall be exalted and glorified
very much. As many shall be astonished at Thee.” This



is about Christ. But let us now hear what follows about
the Church. He says, “Rejoice, O barren, thou that
barest not; break forth and cry, thou that didst not
travail with child: for many more are the children of the
desolate than of her that has an husband.” But these
must suffice; and some things in them ought to be
expounded; yet I think those parts sufficient which are
so plain that even enemies must be compelled against
their will to understand them.

30. What Micah, Jonah, and Joel prophesied in accordance
with the New Testament. The prophet Micah,
representing Christ under the figure of a great
mountain, speaks thus: “It shall come to pass in the last
days, that the manifested mountain of the Lord shall be
prepared on the tops of the mountains, and it shall be
exalted above the hills; and people shall hasten unto it.
Many nations shall go, and shall say, Come, let us go up
into the mountain of the Lord, and into the house of the
God of Jacob; and He will show us His way, and we will
go in His paths: for out of Zion shall proceed the law,
and the word of the Lord out of Jerusalem. And He shall
judge among many people, and rebuke strong nations
afar off.” This prophet predicts the very place in which
Christ was born, saying, “And thou, Bethlehem, of the
house of Ephratah, art the least that can be reckoned
among the thousands of Judah; out of thee shall come
forth unto me a leader, to be the prince in Israel; and
His going forth is from the beginning, even from the
days of eternity. Therefore will He give them [up] even
until the time when she that travaileth shall bring forth;
and the remnant of His brethren shall be converted to
the sons of Israel. And He shall stand, and see, and feed
His flock in the strength of the Lord, and in the dignity
of the name of the Lord His God: for now shall He be
magnified even to the utmost of the earth.” The prophet



Jonah, not so much by speech as by his own painful
experience, prophesied Christ’s death and resurrection
much more clearly than if he had proclaimed them with
his voice. For why was he taken into the whale’s belly
and restored on the third day, but that he might be a
sign that Christ should return from the depths of hell
on the third day? I should be obliged to use many words
in explaining all that Joel prophesies in order to make
clear those that pertain to Christ and the Church. But
there is one passage I must not pass by, which the
apostles also quoted when the Holy Spirit came down
from above on the assembled believers according to
Christ’s promise. He says, “And it shall come to pass
after these things, that I will pour out my Spirit upon all
flesh; and your sons and your daughters shall prophesy,
and your old men shall dream, and your young men
shall see visions: and even on my servants and mine
handmaids in those days will I pour out my Spirit.”

31. Of the predictions concerning the salvation of the world
in Christ, in Obadiah, Nahum, and Habakkuk. The date
of three of the minor prophets, Obadiah, Nahum, and
Habakkuk, is neither mentioned by themselves nor
given in the chronicles of Eusebius and Jerome. For
although they put Obadiah with Micah, yet when Micah
prophesied does not appear from that part of their
writings in which the dates are noted. And this, I think,
has happened through their error in negligently
copying the works of others. But we could not find the
two others now mentioned in the copies of the
chronicles which we have; yet because they are
contained in the canon, we ought not to pass them by.
Obadiah, so far as his writings are concerned, the
briefest of all the prophets, speaks against Idumea, that
is, the nation of Esau, that reprobate elder of the twin
sons of Isaac and grandsons of Abraham. Now if, by



that form of speech in which a part is put for the whole,
we take Idumea as put for the nations, we may
understand of Christ what he says among other things,
“But upon Mount Sion shall be safety, and there shall
be a Holy One.” And a little after, at the end of the
same prophecy, he says, “And those who are saved
again shall come up out of Mount Sion, that they may
defend Mount Esau, and it shall be a kingdom to the
Lord.” It is quite evident this was fulfilled when those
saved again out of Mount Sion—that is, the believers in
Christ from Judea, of whom the apostles are chiefly to
be acknowledged—went up to defend Mount Esau. How
could they defend it except by making safe, through the
preaching of the gospel, those who believed that they
might be “delivered from the power of darkness and
translated into the kingdom of God?” This he expressed
as an inference, adding, “And it shall be to the Lord a
kingdom.” For Mount Sion signifies Judea, where it is
predicted there shall be safety, and a Holy One, that is,
Christ Jesus. But Mount Esau is Idumea, which signifies
the Church of the Gentiles, which, as I have expounded,
those saved again out of Sion have defended that it
should be a kingdom to the Lord. This was obscure
before it took place; but what believer does not find it
out now that it is done? As for the prophet Nahum,
through him God says, “I will exterminate the graven
and the molten things: I will make thy burial. For lo, the
feet of Him that bringeth good tidings and announceth
peace are swift upon the mountains! O Judah, celebrate
thy festival days, and perform thy vows; for now they
shall not go on any more so as to become antiquated. It
is completed, it is consumed, it is taken away. He
ascendeth who breathes in thy face, delivering thee out
of tribulation.” Let him that remembers the gospel call
to mind who hath ascended from hell and breathed the
Holy Spirit in the face of Judah, that is, of the Jewish



disciples; for they belong to the New Testament, whose
festival days are so spiritually renewed that they cannot
become antiquated. Moreover, we already see the
graven and molten things, that is, the idols of the false
gods, exterminated through the gospel, and given up to
oblivion as of the grave, and we know that this
prophecy is fulfilled in this very thing. Of what else
than the advent of Christ, who was to come, is
Habakkuk understood to say, “And the Lord answered
me, and said, Write the vision openly on a tablet of
boxwood, that he that readeth these things may
understand. For the vision is yet for a time appointed,
and it will arise in the end, and will not become void: if
it tarry, wait for it; because it will surely come, and will
not be delayed?”

32. Of the prophecy that is contained in the prayer and
song of Habakkuk. In his prayer, with a song, to whom
but the Lord Christ does he say, “O Lord, I have heard
Thy hearing, and was afraid: O Lord, I have considered
Thy works, and was greatly afraid?” What is this but
the inexpressible admiration of the foreknown, new,
and sudden salvation of men? “In the midst of two
living creatures thou shalt be recognised.” What is this
but either between the two testaments, or between the
two thieves, or between Moses and Elias talking with
Him on the mount? “While the years draw nigh, Thou
wilt be recognised; at the coming of the time Thou wilt
be shown,” does not even need exposition. “While my
soul shall be troubled at Him, in wrath Thou wilt be
mindful of mercy.” What is this but that He puts
Himself for the Jews, of whose nation He was, who
were troubled with great anger and crucified Christ,
when He, mindful of mercy, said, “Father, forgive them,
for they know not what they do?” “God shall come from
Teman, and the Holy One from the shady and close



mountain.” What is said here, “He shall come from
Teman,” some interpret “from the south,” or “from the
south-west,” by which is signified the noonday, that is,
the fervour of charity and the splendour of truth. “The
shady and close mountain” might be understood in
many ways, yet I prefer to take it as meaning the depth
of the divine Scriptures, in which Christ is prophesied:
for in the Scriptures there are many things shady and
close which exercise the mind of the reader; and Christ
comes thence when he who has understanding finds
Him there. “His power covereth up the heavens, and
the earth is full of His praise.” What is this but what is
also said in the psalm, “Be Thou exalted, O God, above
the heavens; and Thy glory above all the earth?” “His
splendour shall be as the light.” What is it but that the
fame of Him shall illuminate believers? “Horns are in
His hands.” What is this but the trophy of the cross?
“And He hath placed the firm charity of His strength”
needs no exposition. “Before His face shall go the word,
and it shall go forth into the field after His feet.” What
is this but that He should both be announced before His
coming hither and after His return hence? “He stood,
and the earth was moved.” What is this but that “He
stood” for succour, “and the earth was moved” to
believe? “He regarded, and the nations melted;” that is,
He had compassion, and made the people penitent.
“The mountains are broken with violence;” that is,
through the power of those who work miracles the
pride of the haughty is broken. “The everlasting hills
flowed down;” that is, they are humbled in time that
they may be lifted up for eternity. “I saw His goings
[made] eternal for His labours;” that is, I beheld His
labour of love not left without the reward of eternity.
“The tents of Ethiopia shall be greatly afraid, and the
tents of the land of Midian;” that is, even those nations
which are not under the Roman authority, being



suddenly terrified by the news of Thy wonderful works,
shall become a Christian people. “Wert Thou angry at
the rivers, O Lord? or was Thy fury against the rivers?
or was Thy rage against the sea?” This is said because
He does not now come to condemn the world, but that
the world through Him might be saved. “For Thou shalt
mount upon Thy horses, and Thy riding shall be
salvation;” that is, Thine evangelists shall carry Thee,
for they are guided by Thee, and Thy gospel is salvation
to them that believe in Thee. “Bending, Thou wilt bend
Thy bow against the sceptres, saith the Lord;” that is,
Thou wilt threaten even the kings of the earth with Thy
judgment. “The earth shall be cleft with rivers;” that is,
by the sermons of those who preach Thee flowing in
upon them, men’s hearts shall be opened to make
confession, to whom it is said, “Rend your hearts and
not your garments.” What does “The people shall see
Thee and grieve” mean, but that in mourning they shall
be blessed? What is “Scattering the waters in
marching,” but that by walking in those who
everywhere proclaim Thee, Thou wilt scatter hither and
thither the streams of Thy doctrine? What is “The abyss
uttered its voice?” Is it not that the depth of the human
heart expressed what it perceived? The words, “The
depth of its phantasy,” are an explanation of the
previous verse, for the depth is the abyss; and “Uttered
its voice” is to be understood before them, that is, as
we have said, it expressed what it perceived. Now the
phantasy is the vision, which it did not hold or conceal,
but poured forth in confession. “The sun was raised up,
and the moon stood still in her course;” that is, Christ
ascended into heaven, and the Church was established
under her King. “Thy darts shall go in the light;” that is,
Thy words shall not be sent in secret, but openly. For
He had said to His own disciples, “What I tell you in
darkness, that speak ye in the light.” “By threatening



thou shalt diminish the earth;” that is, by that
threatening Thou shalt humble men. “And in fury Thou
shalt cast down the nations;” for in punishing those
who exalt themselves Thou dashest them one against
another. “Thou wentest forth for the salvation of Thy
people, that Thou mightest save Thy Christ; Thou hast
sent death on the heads of the wicked.” None of these
words require exposition. “Thou hast lifted up the
bonds, even to the neck.” This may be understood even
of the good bonds of wisdom, that the feet may be put
into its fetters, and the neck into its collar. “Thou hast
struck off in amazement of mind the bonds” must be
understood for, He lifts up the good and strikes off the
bad, about which it is said to Him, “Thou hast broken
asunder my bonds,” and that “in amazement of mind,”
that is, wonderfully. “The heads of the mighty shall be
moved in it;” to wit, in that wonder. “They shall open
their teeth like a poor man eating secretly.” For some
of the mighty among the Jews shall come to the Lord,
admiring His works and words, and shall greedily eat
the bread of His doctrine in secret for fear of the Jews,
just as the Gospel has shown they did. “And Thou hast
sent into the sea Thy horses, troubling many waters,”
which are nothing else than many people; for unless all
were troubled, some would not be converted with fear,
others pursued with fury. “I gave heed, and my belly
trembled at the voice of the prayer of my lips; and
trembling entered into my bones, and my habit of body
was troubled under me.” He gave heed to those things
which he said, and was himself terrified at his own
prayer, which he had poured forth prophetically, and in
which he discerned things to come. For when many
people are troubled, he saw the threatening tribulation
of the Church, and at once acknowledged himself a
member of it, and said, “I shall rest in the day of
tribulation,” as being one of those who are rejoicing in



hope, patient in tribulation. “That I may ascend,” he
says, “among the people of my pilgrimage,” departing
quite from the wicked people of his carnal kinship, who
are not pilgrims in this earth, and do not seek the
country above. “Although the fig-tree,” he says, “shall
not blossom, neither shall fruit be in the vines; the
labour of the olive shall lie, and the fields shall yield no
meat; the sheep shall be cut off from the meat, and
there shall be no oxen in the stalls.” He sees that nation
which was to slay Christ about to lose the abundance of
spiritual supplies, which, in prophetic fashion, he has
set forth by the figure of earthly plenty. And because
that nation was to suffer such wrath of God, because,
being ignorant of the righteousness of God, it wished to
establish its own, he immediately says, “Yet will I
rejoice in the Lord; I will joy in God my salvation. The
Lord God is my strength, and He will set my feet in
completion; He will place me above the heights, that I
may conquer in His song,” to wit, in that song of which
something similar is said in the psalm, “He set my feet
upon a rock, and directed my goings, and put in my
mouth a new song, a hymn to our God.” He therefore
conquers in the song of the Lord, who takes pleasure in
His praise, not in his own; that “He that glorieth, let
him glory in the Lord.” But some copies have, “I will joy
in God my Jesus,” which seems to me better than the
version of those who, wishing to put it in Latin, have
not set down that very name which for us it is dearer
and sweeter to name.

33. What Jeremiah and Zephaniah have, by the prophetic
Spirit, spoken before concerning Christ and the calling
of the nations. Jeremiah, like Isaiah, is one of the
greater prophets, not of the minor, like the others from
whose writings I have just given extracts. He
prophesied when Josiah reigned in Jerusalem, and



Ancus Martius at Rome, when the captivity of the Jews
was already at hand; and he continued to prophesy
down to the fifth month of the captivity, as we find from
his writings. Zephaniah, one of the minor prophets, is
put along with him, because he himself says that he
prophesied in the days of Josiah; but he does not say till
when. Jeremiah thus prophesied not only in the times of
Ancus Martius, but also in those of Tarquinius Priscus,
whom the Romans had for their fifth king. For he had
already begun to reign when that captivity took place.
Jeremiah, in prophesying of Christ, says, “The breath of
our mouth, the Lord Christ, was taken in our sins,” thus
briefly showing both that Christ is our Lord and that He
suffered for us. Also in another place he says, “This is
my God, and there shall none other be accounted of in
comparison of Him; who hath found out all the way of
prudence, and hath given it to Jacob His servant, and to
Israel His beloved: afterward He was seen on the earth,
and conversed with men.” Some attribute this
testimony not to Jeremiah, but to his secretary, who
was called Baruch; but it is more commonly ascribed to
Jeremiah. Again the same prophet says concerning
Him, “Behold the days come, saith the Lord, that I will
raise up unto David a righteous shoot, and a King shall
reign and shall be wise, and shall do judgment and
justice in the earth. In those days Judah shall be saved,
and Israel shall dwell confidently: and this is the name
which they shall call Him, Our righteous Lord.” And of
the calling of the nations which was to come to pass,
and which we now see fulfilled, he thus spoke: “O Lord
my God, and my refuge in the day of evils, to Thee shall
the nations come from the utmost end of the earth,
saying, Truly our fathers have worshipped lying images,
wherein there is no profit.” But that the Jews, by whom
He behoved even to be slain, were not going to
acknowledge Him, this prophet thus intimates: “Heavy



is the heart through all; and He is a man, and who shall
know Him?” That passage also is his which I have
quoted in the seventeenth book concerning the new
testament, of which Christ is the Mediator. For
Jeremiah himself says, “Behold, the days come, saith
the Lord, that I will complete over the house of Jacob a
new testament,” and the rest, which may be read there.
For the present I shall put down those predictions
about Christ by the prophet Zephaniah, who prophesied
with Jeremiah. “Wait ye upon me, saith the Lord, in the
day of my resurrection, in the future; because it is my
determination to assemble the nations, and gather
together the kingdoms.” And again he says, “The Lord
will be terrible upon them, and will exterminate all the
gods of the earth; and they shall worship Him every
man from his place, even all the isles of the nations.”
And a little after he says, “Then will I turn to the people
a tongue, and to His offspring, that they may call upon
the name of the Lord, and serve Him under one yoke.
From the borders of the rivers of Ethiopia shall they
bring sacrifices unto me. In that day thou shalt not be
confounded for all thy curious inventions, which thou
hast done impiously against me: for then I will take
away from thee the naughtiness of thy trespass; and
thou shalt no more magnify thyself above thy holy
mountain. And I will leave in thee a meek and humble
people, and they who shall be left of Israel shall fear
the name of the Lord.” These are the remnant of whom
the apostle quotes that which is elsewhere prophesied:
“Though the number of the children of Israel be as the
sand of the sea, a remnant shall be saved.” These are
the remnant of that nation who have believed in Christ.

34. Of the prophecy of Daniel and Ezekiel, other two of the
greater prophets. Daniel and Ezekiel, other two of the
greater prophets, also first prophesied in the very



captivity of Babylon. Daniel even defined the time when
Christ was to come and suffer by the exact date. It
would take too long to show this by computation, and it
has been done often by others before us. But of His
power and glory he has thus spoken: “I saw in a night
vision, and, behold, one like the Son of man was coming
with the clouds of heaven, and He came even to the
Ancient of days, and He was brought into His presence.
And to Him there was given dominion, and honour, and
a kingdom: and all people, tribes, and tongues shall
serve Him. His power is an everlasting power, which
shall not pass away, and His kingdom shall not be
destroyed.” Ezekiel also, speaking prophetically in the
person of God the Father, thus foretells Christ,
speaking of Him in the prophetic manner as David
because He assumed flesh of the seed of David, and on
account of that form of a servant in which He was made
man, He who is the Son of God is also called the
servant of God. He says, “And I will set up over my
sheep one Shepherd, who will feed them, even my
servant David; and He shall feed them, and He shall be
their shepherd. And I the Lord will be their God, and
my servant David a prince in the midst of them. I the
Lord have spoken.” And in another place he says, “And
one King shall be over them all: and they shall no more
be two nations, neither shall they be divided any more
into two kingdoms: neither shall they defile themselves
any more with their idols, and their abominations, and
all their iniquities. And I will save them out of all their
dwelling-places wherein they have sinned, and will
cleanse them; and they shall be my people, and I will be
their God. And my servant David shall be king over
them, and there shall be one Shepherd for them all.”

35. Of the prophecy of the three prophets, Haggai,
Zechariah, and Malachi. There remain three minor



prophets, Haggai, Zechariah, and Malachi, who
prophesied at the close of the captivity. Of these
Haggai more openly prophesies of Christ and the
Church thus briefly: “Thus saith the Lord of hosts, Yet
one little while, and I will shake the heaven, and the
earth, and the sea, and the dry land; and I will move all
nations, and the desired of all nations shall come.” The
fulfilment of this prophecy is in part already seen, and
in part hoped for in the end. For He moved the heaven
by the testimony of the angels and the stars, when
Christ became incarnate. He moved the earth by the
great miracle of His birth of the virgin. He moved the
sea and the dry land, when Christ was proclaimed both
in the isles and in the whole world. So we see all
nations moved to the faith; and the fulfilment of what
follows, “And the desired of all nations shall come,” is
looked for at His last coming. For ere men can desire
and wait for Him, they must believe and love Him.
Zechariah says of Christ and the Church, “Rejoice
greatly, O daughter of Sion; shout joyfully, O daughter
of Jerusalem: behold, thy King shall come unto thee,
just and the Saviour; Himself poor, and mounting an
ass, and a colt the foal of an ass: and His dominion shall
be from sea to sea, and from the river even to the ends
of the earth.” How this was done, when the Lord Christ
on His journey used a beast of burden of this kind, we
read in the Gospel, where, also, as much of this
prophecy is quoted as appears sufficient for the
context. In another place, speaking in the Spirit of
prophecy to Christ Himself of the remission of sins
through His blood, he says, “Thou also, by the blood of
Thy testament, hast sent forth Thy prisoners from the
lake wherein is no water.” Different opinions may be
held, consistently with right belief, as to what he meant
by this lake. Yet it seems to me that no meaning suits
better than that of the depth of human misery, which is,



as it were, dry and barren, where there are no streams
of righteousness, but only the mire of iniquity. For it is
said of it in the Psalms, “And He led me forth out of the
lake of misery, and from the miry clay.” Malachi,
foretelling the Church which we now behold
propagated through Christ, says most openly to the
Jews, in the person of God, “I have no pleasure in you,
and I will not accept a gift at your hand. For from the
rising even to the going down of the sun, my name is
great among the nations; and in every place sacrifice
shall be made, and a pure oblation shall be offered unto
my name: for my name shall be great among the
nations, saith the Lord.” Since we can already see this
sacrifice offered to God in every place, from the rising
of the sun to his going down, through Christ’s
priesthood after the order of Melchisedec, while the
Jews, to whom it was said, “I have no pleasure in you,
neither will I accept a gift at your hand,” cannot deny
that their sacrifice has ceased, why do they still look for
another Christ, when they read this in the prophecy,
and see it fulfilled, which could not be fulfilled except
through Him? And a little after he says of Him, in the
person of God, “My covenant was with Him of life and
peace; and I gave to Him that He might fear me with
fear, and be afraid before my name. The law of truth
was in His mouth: directing in peace He hath walked
with me, and hath turned many away from iniquity. For
the Priest’s lips shall keep knowledge, and they shall
seek the law at His mouth: for He is the Angel of the
Lord Almighty.” Nor is it to be wondered at that Christ
Jesus is called the Angel of the Almighty God. For just
as He is called a servant on account of the form of a
servant in which He came to men, so He is called an
angel on account of the evangel which He proclaimed
to men. For if we interpret these Greek words, evangel
is “good news,” and angel is “messenger.” Again he



says of Him, “Behold I will send mine angel, and He will
look out the way before my face: and the Lord, whom
ye seek, shall suddenly come into His temple, even the
Angel of the testament, whom ye desire. Behold, He
cometh, saith the Lord Almighty, and who shall abide
the day of His entry, or who shall stand at His
appearing?” In this place he has foretold both the first
and second advent of Christ: the first, to wit, of which
he says, “And He shall come suddenly into His temple;”
that is, into His flesh, of which He said in the Gospel,
“Destroy this temple, and in three days I will raise it up
again.” And of the second advent he says, “Behold, He
cometh, saith the Lord Almighty, and who shall abide
the day of His entry, or who shall stand at His
appearing?” But what he says, “The Lord whom ye
seek, and the Angel of the testament whom ye desire,”
just means that even the Jews, according to the
Scriptures which they read, shall seek and desire
Christ. But many of them did not acknowledge that He
whom they sought and desired had come, being blinded
in their hearts, which were preoccupied with their own
merits. Now what he here calls the testament, either
above, where he says, “My testament had been with
Him,” or here, where he has called Him the Angel of
the testament, we ought, beyond a doubt, to take to be
the new testament, in which the things promised are
eternal, and not the old, in which they are only
temporal. Yet many who are weak are troubled when
they see the wicked abound in such temporal things,
because they value them greatly, and serve the true
God to be rewarded with them. On this account, to
distinguish the eternal blessedness of the new
testament, which shall be given only to the good, from
the earthly felicity of the old, which for the most part is
given to the bad as well, the same prophet says, “Ye
have made your words burdensome to me: yet ye have



said, In what have we spoken ill of Thee? Ye have said,
Foolish is every one who serves God; and what profit is
it that we have kept His observances, and that we have
walked as suppliants before the face of the Lord
Almighty? And now we call the aliens blessed; yea, all
that do wicked things are built up again; yea, they are
opposed to God and are saved. They that feared the
Lord uttered these reproaches every one to his
neighbour: and the Lord hearkened and heard; and He
wrote a book of remembrance before Him, for them
that fear the Lord and that revere His name.” By that
book is meant the New Testament. Finally, let us hear
what follows: “And they shall be an acquisition for me,
saith the Lord Almighty, in the day which I make; and I
will choose them as a man chooseth his son that
serveth him. And ye shall return, and shall discern
between the just and the unjust, and between him that
serveth God and him that serveth Him not. For, behold,
the day cometh burning as an oven, and it shall burn
them up; and all the aliens and all that do wickedly
shall be stubble: and the day that shall come will set
them on fire, saith the Lord Almighty, and shall leave
neither root nor branch. And unto you that fear my
name shall the Sun of Righteousness arise, and health
shall be in His wings; and ye shall go forth, and exult as
calves let loose from bonds. And ye shall tread down
the wicked, and they shall be ashes under your feet, in
the day in which I shall do [this], saith the Lord
Almighty.” This day is the day of judgment, of which, if
God will, we shall speak more fully in its own place.

36. About Esdras and the books of the Maccabees. After
these three prophets, Haggai, Zechariah, and Malachi,
during the same period of the liberation of the people
from the Babylonian servitude Esdras also wrote, who
is historical rather than prophetical, as is also the book



called Esther, which is found to relate, for the praise of
God, events not far from those times; unless, perhaps,
Esdras is to be understood as prophesying of Christ in
that passage where, on a question having arisen among
certain young men as to what is the strongest thing,
when one had said kings, another wine, the third
women, who for the most part rule kings, yet that same
third youth demonstrated that the truth is victorious
over all. For by consulting the Gospel we learn that
Christ is the Truth. From this time, when the temple
was rebuilt, down to the time of Aristobulus, the Jews
had not kings but princes; and the reckoning of their
dates is found, not in the Holy Scriptures which are
called canonical, but in others, among which are also
the books of the Maccabees. These are held as
canonical, not by the Jews, but by the Church, on
account of the extreme and wonderful sufferings of
certain martyrs, who, before Christ had come in the
flesh, contended for the law of God even unto death,
and endured most grievous and horrible evils.
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