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15. Whether we are to believe that God, as He has always
been sovereign Lord, has always had creatures over
whom He exercised His sovereignty; and in what sense
we can say that the creature has always been, and yet
cannot say it is co-eternal. For my own part, indeed, as
I dare not say that there ever was a time when the Lord
God was not Lord, so I ought not to doubt that man had
no existence before time, and was first created in time.
But when I consider what God could be the Lord of, if
there was not always some creature, I shrink from
making any assertion, remembering my own
insignificance, and that it is written, “What man is he
that can know the counsel of God? or who can think
what the will of the Lord is? For the thoughts of mortal
men are timid, and our devices are but uncertain. For
the corruptible body presseth down the soul, and the
earthly tabernacle weigheth down the mind that
museth upon many things.” Many things certainly do I
muse upon in this earthly tabernacle, because the one
thing which is true among the many, or beyond the
many, I cannot find. If, then, among these many



thoughts, I say that there have always been creatures
for Him to be Lord of, who is always and ever has been
Lord, but that these creatures have not always been the
same, but succeeded one another (for we would not
seem to say that any is co-eternal with the Creator, an
assertion condemned equally by faith and sound
reason), I must take care lest I fall into the absurd and
ignorant error of maintaining that by these successions
and changes mortal creatures have always existed,
whereas the immortal creatures had not begun to exist
until the date of our own world, when the angels were
created; if at least the angels are intended by that light
which was first made, or, rather, by that heaven of
which it is said, “In the beginning God created the
heavens and the earth.” The angels at least did not
exist before they were created; for if we say that they
have always existed, we shall seem to make them co-
eternal with the Creator. Again, if I say that the angels
were not created in time, but existed before all times,
as those over whom God, who has ever been Sovereign,
exercised His sovereignty, then I shall be asked
whether, if they were created before all time, they,
being creatures, could possibly always exist. It may
perhaps be replied, Why not always, since that which is
in all time may very properly be said to be “always?”
Now, so true is it that these angels have existed in all
time, that even before time was, they were created; if
at least time began with the heavens, and the angels
existed before the heavens. And if time was even before
the heavenly bodies, not indeed marked by hours, days,
months, and years,—for these measures of time’s
periods which are commonly and properly called times,
did manifestly begin with the motion of the heavenly
bodies, and so God said, when He appointed them, “Let
them be for signs, and for seasons, and for days, and
for years,”—if, I say, time was before these heavenly



bodies by some changing movement, whose parts
succeeded one another and could not exist
simultaneously, and if there was some such movement
among the angels which necessitated the existence of
time, and that they from their very creation should be
subject to these temporal changes, then they have
existed in all time, for time came into being along with
them. And who will say that what was in all time, was
not always? But if I make such a reply, it will be said to
me, How, then, are they not co-eternal with the
Creator, if He and they always have been? How even
can they be said to have been created, if we are to
understand that they have always existed? What shall
we reply to this? Shall we say that both statements are
true? that they always have been, since they have been
in all time, they being created along with time, or time
along with them, and yet that also they were created?
For, similarly, we will not deny that time itself was
created, though no one doubts that time has been in all
time; for if it has not been in all time, then there was a
time when there was no time. But the most foolish
person could not make such an assertion. For we can
reasonably say there was a time when Rome was not;
there was a time when Jerusalem was not; there was a
time when Abraham was not; there was a time when
man was not, and so on: in fine, if the world was not
made at the commencement of time, but after some
time had elapsed, we can say there was a time when
the world was not. But to say there was a time when
time was not, is as absurd as to say there was a man
when there was no man; or, this world was when this
world was not. For if we are not referring to the same
object, the form of expression may be used, as, there
was another man when this man was not. Thus we can
reasonably say there was another time when this time
was not; but not the merest simpleton could say there



was a time when there was no time. As, then, we say
that time was created, though we also say that it
always has been, since in all time time has been, so it
does not follow that if the angels have always been,
they were therefore not created. For we say that they
have always been, because they have been in all time;
and we say they have been in all time, because time
itself could no wise be without them. For where there is
no creature whose changing movements admit of
succession, there cannot be time at all. And
consequently, even if they have always existed, they
were created; neither, if they have always existed, are
they therefore co-eternal with the Creator. For He has
always existed in unchangeable eternity; while they
were created, and are said to have been always,
because they have been in all time, time being
impossible without the creature. But time passing away
by its changefulness, cannot be co-eternal with
changeless eternity. And consequently, though the
immortality of the angels does not pass in time, does
not become past as if now it were not, nor has a future
as if it were not yet, still their movements, which are
the basis of time, do pass from future to past; and
therefore they cannot be co-eternal with the Creator, in
whose movement we cannot say that there has been
that which now is not, or shall be that which is not yet.
Wherefore, if God always has been Lord, He has always
had creatures under His dominion,—creatures,
however, not begotten of Him, but created by Him out
of nothing; nor co-eternal with Him, for He was before
them, though at no time without them, because He
preceded them, not by the lapse of time, but by His
abiding eternity. But if I make this reply to those who
demand how He was always Creator, always Lord, if
there were not always a subject creation; or how this
was created, and not rather co-eternal with its Creator,



if it always was, I fear I may be accused of recklessly
affirming what I know not, instead of teaching what I
know. I return, therefore, to that which our Creator has
seen fit that we should know; and those things which
He has allowed the abler men to know in this life, or
has reserved to be known in the next by the perfected
saints, I acknowledge to be beyond my capacity. But I
have thought it right to discuss these matters without
making positive assertions, that they who read may be
warned to abstain from hazardous questions, and may
not deem themselves fit for everything. Let them rather
endeavour to obey the wholesome injunction of the
apostle, when he says, “For I say, through the grace
given unto me, to every man that is among you, not to
think of himself more highly than he ought to think; but
to think soberly, according as God hath dealt to every
man the measure of faith.” For if an infant receive
nourishment suited to its strength, it becomes capable,
as it grows, of taking more; but if its strength and
capacity be overtaxed, it dwines away in place of
growing.

16. How we are to understand God’s promise of life
eternal, which was uttered before the “eternal times.” I
own that I do not know what ages passed before the
human race was created, yet I have no doubt that no
created thing is co-eternal with the Creator. But even
the apostle speaks of time as eternal, and this with
reference, not to the future, but, which is more
surprising, to the past. For he says, “In hope of eternal
life, which God that cannot lie promised before the
eternal times, but hath in due times manifested His
word.” You see he says that in the past there have been
eternal times, which, however, were not co-eternal with
God. And since God before these eternal times not only
existed, but also “promised” life eternal, which He
manifested in its own times (that is to say, in due



times), what else is this than His word? For this is life
eternal. But then, how did He promise; for the promise
was made to men, and yet they had no existence before
eternal times? Does this not mean that, in His own
eternity, and in His co-eternal word, that which was to
be in its own time was already predestined and fixed?

17. What defence is made by sound faith regarding God’s
unchangeable counsel and will, against the reasonings
of those who hold that the works of God are eternally
repeated in revolving cycles that restore all things as
they were. Of this, too, I have no doubt, that before the
first man was created, there never had been a man at
all, neither this same man himself recurring by I know
not what cycles, and having made I know not how many
revolutions, nor any other of similar nature. From this
belief I am not frightened by philosophical arguments,
among which that is reckoned the most acute which is
founded on the assertion that the infinite cannot be
comprehended by any mode of knowledge.
Consequently, they argue, God has in His own mind
finite conceptions of all finite things which He makes.
Now it cannot be supposed that His goodness was ever
idle; for if it were, there should be ascribed to Him an
awakening to activity in time, from a past eternity of
inactivity, as if He repented of an idleness that had no
beginning, and proceeded, therefore, to make a
beginning of work. This being the case, they say it must
be that the same things are always repeated, and that
as they pass, so they are destined always to return,
whether amidst all these changes the world remains
the same,—the world which has always been, and yet
was created,—or that the world in these revolutions is
perpetually dying out and being renewed; otherwise, if
we point to a time when the works of God were begun,
it would be believed that He considered His past
eternal leisure to be inert and indolent, and therefore



condemned and altered it as displeasing to Himself.
Now if God is supposed to have been indeed always
making temporal things, but different from one
another, and one after the other, so that He thus came
at last to make man, whom He had never made before,
then it may seem that He made man not with
knowledge (for they suppose no knowledge can
comprehend the infinite succession of creatures), but at
the dictate of the hour, as it struck Him at the moment,
with a sudden and accidental change of mind. On the
other hand, say they, if those cycles be admitted, and if
we suppose that the same temporal things are
repeated, while the world either remains identical
through all these rotations, or else dies away and is
renewed, then there is ascribed to God neither the
slothful ease of a past eternity, nor a rash and
unforeseen creation. And if the same things be not thus
repeated in cycles, then they cannot by any science or
prescience be comprehended in their endless diversity.
Even though reason could not refute, faith would smile
at these argumentations, with which the godless
endeavour to turn our simple piety from the right way,
that we may walk with them “in a circle.” But by the
help of the Lord our God, even reason, and that readily
enough, shatters these revolving circles which
conjecture frames. For that which specially leads these
men astray to prefer their own circles to the straight
path of truth, is, that they measure by their own
human, changeable, and narrow intellect the divine
mind, which is absolutely unchangeable, infinitely
capacious, and, without succession of thought, counting
all things without number. So that saying of the apostle
comes true of them, for, “comparing themselves with
themselves, they do not understand.” For because they
do, in virtue of a new purpose, whatever new thing has
occurred to them to be done (their minds being



changeable), they conclude it is so with God; and thus
compare, not God,—for they cannot conceive God, but
think of one like themselves when they think of Him,—
not God, but themselves, and not with Him, but with
themselves. For our part, we dare not believe that God
is affected in one way when He works, in another when
He rests. Indeed, to say that He is affected at all, is an
abuse of language, since it implies that there comes to
be something in His nature which was not there before.
For he who is affected is acted upon, and whatever is
acted upon is changeable. In His leisure, therefore, is
no laziness, indolence, inactivity; as in His work is no
labour, effort, industry. He can act while He reposes,
and repose while He acts. He can begin a new work
with (not a new, but) an eternal design; and what He
has not made before, He does not now begin to make
because He repents of His former repose. But when one
speaks of His former repose and subsequent operation
(and I know not how men can understand these things),
this “former” and “subsequent” are applied only to the
things created, which formerly did not exist, and
subsequently came into existence. But in God the
former purpose is not altered and obliterated by the
subsequent and different purpose, but by one and the
same eternal and unchangeable will He effected
regarding the things He created, both that formerly, so
long as they were not, they should not be, and that
subsequently, when they began to be, they should come
into existence. And thus, perhaps, He would show in a
very striking way, to those who have eyes for such
things, how independent He is of what He makes, and
how it is of His own gratuitous goodness He creates,
since from eternity He dwelt without creatures in no
less perfect a blessedness.

18. Against those who assert that things that are infinite
cannot be comprehended by the knowledge of God. As



for their other assertion, that God’s knowledge cannot
comprehend things infinite, it only remains for them to
affirm, in order that they may sound the depths of their
impiety, that God does not know all numbers. For it is
very certain that they are infinite; since, no matter at
what number you suppose an end to be made, this
number can be, I will not say, increased by the addition
of one more, but however great it be, and however vast
be the multitude of which it is the rational and
scientific expression, it can still be not only doubled,
but even multiplied. Moreover, each number is so
defined by its own properties, that no two numbers are
equal. They are therefore both unequal and different
from one another; and while they are simply finite,
collectively they are infinite. Does God, therefore, not
know numbers on account of this infinity; and does His
knowledge extend only to a certain height in numbers,
while of the rest He is ignorant? Who is so left to
himself as to say so? Yet they can hardly pretend to put
numbers out of the question, or maintain that they have
nothing to do with the knowledge of God; for Plato,
their great authority, represents God as framing the
world on numerical principles; and in our books also it
is said to God, “Thou hast ordered all things in number,
and measure, and weight.” The prophet also says, “Who
bringeth out their host by number.” And the Saviour
says in the Gospel, “The very hairs of your head are all
numbered.” Far be it, then, from us to doubt that all
number is known to Him “whose understanding,”
according to the Psalmist, “is infinite.” The infinity of
number, though there be no numbering of infinite
numbers, is yet not incomprehensible by Him whose
understanding is infinite. And thus, if everything which
is comprehended is defined or made finite by the
comprehension of him who knows it, then all infinity is
in some ineffable way made finite to God, for it is



comprehensible by His knowledge. Wherefore, if the
infinity of numbers cannot be infinite to the knowledge
of God, by which it is comprehended, what are we poor
creatures that we should presume to fix limits to His
knowledge, and say that unless the same temporal
things be repeated by the same periodic revolutions,
God cannot either foreknow His creatures that He may
make them, or know them when He has made them?
God, whose knowledge is simply manifold, and uniform
in its variety, comprehends all incomprehensibles with
so incomprehensible a comprehension, that though He
willed always to make His later works novel and unlike
what went before them, He could not produce them
without order and foresight, nor conceive them
suddenly, but by His eternal foreknowledge.

19. Of worlds without end, or ages of ages. I do not
presume to determine whether God does so, and
whether these times which are called “ages of ages”
are joined together in a continuous series, and succeed
one another with a regulated diversity, and leave
exempt from their vicissitudes only those who are freed
from their misery, and abide without end in a blessed
immortality; or whether these are called “ages of ages,”
that we may understand that the ages remain
unchangeable in God’s unwavering wisdom, and are the
efficient causes, as it were, of those ages which are
being spent in time. Possibly “ages” is used for “age,”
so that nothing else is meant by “ages of ages” than by
“age of age,” as nothing else is meant by “heavens of
heavens” than by “heaven of heaven.” For God called
the firmament, above which are the waters, “Heaven,”
and yet the psalm says, “Let the waters that are above
the heavens praise the name of the Lord.” Which of
these two meanings we are to attach to “ages of ages,”
or whether there is not some other and better meaning
still, is a very profound question; and the subject we



are at present handling presents no obstacle to our
meanwhile deferring the discussion of it, whether we
may be able to determine anything about it, or may
only be made more cautious by its further treatment, so
as to be deterred from making any rash affirmations in
a matter of such obscurity. For at present we are
disputing the opinion that affirms the existence of those
periodic revolutions by which the same things are
always recurring at intervals of time. Now, whichever
of these suppositions regarding the “ages of ages” be
the true one, it avails nothing for the substantiating of
those cycles; for whether the ages of ages be not a
repetition of the same world, but different worlds
succeeding one another in a regulated connection, the
ransomed souls abiding in well-assured bliss without
any recurrence of misery, or whether the ages of ages
be the eternal causes which rule what shall be and is in
time, it equally follows, that those cycles which bring
round the same things have no existence; and nothing
more thoroughly explodes them than the fact of the
eternal life of the saints.

20. Of the impiety of those who assert that the souls which
enjoy true and perfect blessedness, must yet again and
again in these periodic revolutions return to labour and
misery. What pious ears could bear to hear that after a
life spent in so many and severe distresses (if, indeed,
that should be called a life at all which is rather a
death, so utter that the love of this present death
makes us fear that death which delivers us from it),
that after evils so disastrous, and miseries of all kinds
have at length been expiated and finished by the help of
true religion and wisdom, and when we have thus
attained to the vision of God, and have entered into
bliss by the contemplation of spiritual light and
participation in His unchangeable immortality, which
we burn to attain,—that we must at some time lose all



this, and that they who do lose it are cast down from
that eternity, truth, and felicity to infernal mortality
and shameful foolishness, and are involved in accursed
woes, in which God is lost, truth held in detestation,
and happiness sought in iniquitous impurities? and that
this will happen endlessly again and again, recurring at
fixed intervals, and in regularly returning periods? and
that this everlasting and ceaseless revolution of definite
cycles, which remove and restore true misery and
deceitful bliss in turn, is contrived in order that God
may be able to know His own works, since on the one
hand He cannot rest from creating, and on the other,
cannot know the infinite number of His creatures, if He
always makes creatures? Who, I say, can listen to such
things? Who can accept or suffer them to be spoken?
Were they true, it were not only more prudent to keep
silence regarding them, but even (to express myself as
best I can) it were the part of wisdom not to know
them. For if in the future world we shall not remember
these things, and by this oblivion be blessed, why
should we now increase our misery, already
burdensome enough, by the knowledge of them? If, on
the other hand, the knowledge of them will be forced
upon us hereafter, now at least let us remain in
ignorance, that in the present expectation we may
enjoy a blessedness which the future reality is not to
bestow; since in this life we are expecting to obtain life
everlasting, but in the world to come are to discover it
to be blessed, but not everlasting. And if they maintain
that no one can attain to the blessedness of the world
to come, unless in this life he has been indoctrinated in
those cycles in which bliss and misery relieve one
another, how do they avow that the more a man loves
God, the more readily he attains to blessedness,—they
who teach what paralyzes love itself? For who would
not be more remiss and lukewarm in his love for a



person whom he thinks he shall be forced to abandon,
and whose truth and wisdom he shall come to hate; and
this, too, after he has quite attained to the utmost and
most blissful knowledge of Him that he is capable of?
Can any one be faithful in his love, even to a human
friend, if he knows that he is destined to become his
enemy? God forbid that there be any truth in an opinion
which threatens us with a real misery that is never to
end, but is often and endlessly to be interrupted by
intervals of fallacious happiness. For what happiness
can be more fallacious and false than that in whose
blaze of truth we yet remain ignorant that we shall be
miserable, or in whose most secure citadel we yet fear
that we shall be so? For if, on the one hand, we are to
be ignorant of coming calamity, then our present
misery is not so shortsighted, for it is assured of
coming bliss. If, on the other hand, the disaster that
threatens is not concealed from us in the world to
come, then the time of misery which is to be at last
exchanged for a state of blessedness, is spent by the
soul more happily than its time of happiness, which is
to end in a return to misery. And thus our expectation
of unhappiness is happy, but of happiness unhappy.
And therefore, as we here suffer present ills, and
hereafter fear ills that are imminent, it were truer to
say that we shall always be miserable, than that we can
some time be happy. But these things are declared to
be false by the loud testimony of religion and truth; for
religion truthfully promises a true blessedness, of
which we shall be eternally assured, and which cannot
be interrupted by any disaster. Let us therefore keep to
the straight path, which is Christ, and, with Him as our
Guide and Saviour, let us turn away in heart and mind
from the unreal and futile cycles of the godless.
Porphyry, Platonist though he was, abjured the opinion
of his school, that in these cycles souls are ceaselessly



passing away and returning, either being struck with
the extravagance of the idea, or sobered by his
knowledge of Christianity. As I mentioned in the tenth
book, he preferred saying that the soul, as it had been
sent into the world that it might know evil, and be
purged and delivered from it, was never again exposed
to such an experience after it had once returned to the
Father. And if he abjured the tenets of his school, how
much more ought we Christians to abominate and avoid
an opinion so unfounded and hostile to our faith? But
having disposed of these cycles and escaped out of
them, no necessity compels us to suppose that the
human race had no beginning in time, on the ground
that there is nothing new in nature which, by I know
not what cycles, has not at some previous period
existed, and is not hereafter to exist again. For if the
soul, once delivered, as it never was before, is never to
return to misery, then there happens in its experience
something which never happened before; and this,
indeed, something of the greatest consequence, to wit,
the secure entrance into eternal felicity. And if in an
immortal nature there can occur a novelty, which never
has been, nor ever shall be, reproduced by any cycle,
why is it disputed that the same may occur in mortal
natures? If they maintain that blessedness is no new
experience to the soul, but only a return to that state in
which it has been eternally, then at least its deliverance
from misery is something new, since, by their own
showing, the misery from which it is delivered is itself,
too, a new experience. And if this new experience fell
out by accident, and was not embraced in the order of
things appointed by Divine Providence, then where are
those determinate and measured cycles in which no
new thing happens, but all things are reproduced as
they were before? If, however, this new experience was
embraced in that providential order of nature (whether



the soul was exposed to the evil of this world for the
sake of discipline, or fell into it by sin), then it is
possible for new things to happen which never
happened before, and which yet are not extraneous to
the order of nature. And if the soul is able by its own
imprudence to create for itself a new misery, which was
not unforeseen by the Divine Providence, but was
provided for in the order of nature along with the
deliverance from it, how can we, even with all the
rashness of human vanity, presume to deny that God
can create new things—new to the world, but not to
Him—which He never before created, but yet foresaw
from all eternity? If they say that it is indeed true that
ransomed souls return no more to misery, but that even
so no new thing happens, since there always have been,
now are, and ever shall be a succession of ransomed
souls, they must at least grant that in this case there
are new souls to whom the misery and the deliverance
from it are new. For if they maintain that those souls
out of which new men are daily being made (from
whose bodies, if they have lived wisely, they are so
delivered that they never return to misery) are not new,
but have existed from eternity, they must logically
admit that they are infinite. For however great a finite
number of souls there were, that would not have
sufficed to make perpetually new men from eternity,—
men whose souls were to be eternally freed from this
mortal state, and never afterwards to return to it. And
our philosophers will find it hard to explain how there
is an infinite number of souls in an order of nature
which they require shall be finite, that it may be known
by God. And now that we have exploded these cycles
which were supposed to bring back the soul at fixed
periods to the same miseries, what can seem more in
accordance with godly reason than to believe that it is
possible for God both to create new things never before



created, and in doing so, to preserve His will
unaltered? But whether the number of eternally
redeemed souls can be continually increased or not, let
the philosophers themselves decide, who are so subtle
in determining where infinity cannot be admitted. For
our own part, our reasoning holds in either case. For if
the number of souls can be indefinitely increased, what
reason is there to deny that what had never before
been created, could be created? since the number of
ransomed souls never existed before, and has yet not
only been once made, but will never cease to be anew
coming into being. If, on the other hand, it be more
suitable that the number of eternally ransomed souls be
definite, and that this number will never be increased,
yet this number, whatever it be, did assuredly never
exist before, and it cannot increase, and reach the
amount it signifies, without having some beginning;
and this beginning never before existed. That this
beginning, therefore, might be, the first man was
created.

21. That there was created at first but one individual, and
that the human race was created in him. Now that we
have solved, as well as we could, this very difficult
question about the eternal God creating new things,
without any novelty of will, it is easy to see how much
better it is that God was pleased to produce the human
race from the one individual whom He created, than if
He had originated it in several men. For as to the other
animals, He created some solitary, and naturally
seeking lonely places,—as the eagles, kites, lions,
wolves, and such like; others gregarious, which herd
together, and prefer to live in company,—as pigeons,
starlings, stags, and little fallow deer, and the like: but
neither class did He cause to be propagated from
individuals, but called into being several at once. Man,
on the other hand, whose nature was to be a mean



between the angelic and bestial, He created in such
sort, that if he remained in subjection to His Creator as
his rightful Lord, and piously kept His commandments,
he should pass into the company of the angels, and
obtain, without the intervention of death, a blessed and
endless immortality; but if he offended the Lord his God
by a proud and disobedient use of his free will, he
should become subject to death, and live as the beasts
do,—the slave of appetite, and doomed to eternal
punishment after death. And therefore God created
only one single man, not, certainly, that he might be a
solitary bereft of all society, but that by this means the
unity of society and the bond of concord might be more
effectually commended to him, men being bound
together not only by similarity of nature, but by family
affection. And indeed He did not even create the
woman that was to be given him as his wife, as he
created the man, but created her out of the man, that
the whole human race might derive from one man.

22. That God foreknew that the first man would sin, and
that He at the same time foresaw how large a multitude
of godly persons would by His grace be translated to
the fellowship of the angels. And God was not ignorant
that man would sin, and that, being himself made
subject now to death, he would propagate men doomed
to die, and that these mortals would run to such
enormities in sin, that even the beasts devoid of
rational will, and who were created in numbers from
the waters and the earth, would live more securely and
peaceably with their own kind than men, who had been
propagated from one individual for the very purpose of
commending concord. For not even lions or dragons
have ever waged with their kind such wars as men have
waged with one another. But God foresaw also that by
His grace a people would be called to adoption, and
that they, being justified by the remission of their sins,



would be united by the Holy Ghost to the holy angels in
eternal peace, the last enemy, death, being destroyed;
and He knew that this people would derive profit from
the consideration that God had caused all men to be
derived from one, for the sake of showing how highly
He prizes unity in a multitude.

23. Of the nature of the human soul created in the image of
God. God, then, made man in His own image. For He
created for him a soul endowed with reason and
intelligence, so that he might excel all the creatures of
earth, air, and sea, which were not so gifted. And when
He had formed the man out of the dust of the earth,
and had willed that his soul should be such as I have
said,—whether He had already made it, and now by
breathing imparted it to man, or rather made it by
breathing, so that that breath which God made by
breathing (for what else is “to breathe” than to make
breath?) is the soul,—He made also a wife for him, to
aid him in the work of generating his kind, and her He
formed of a bone taken out of the man’s side, working
in a divine manner. For we are not to conceive of this
work in a carnal fashion, as if God wrought as we
commonly see artisans, who use their hands, and
material furnished to them, that by their artistic skill
they may fashion some material object. God’s hand is
God’s power; and He, working invisibly, effects visible
results. But this seems fabulous rather than true to
men, who measure by customary and everyday works
the power and wisdom of God, whereby He
understands and produces without seeds even seeds
themselves; and because they cannot understand the
things which at the beginning were created, they are
sceptical regarding them—as if the very things which
they do know about human propagation, conceptions
and births, would seem less incredible if told to those
who had no experience of them; though these very



things, too, are attributed by many rather to physical
and natural causes than to the work of the divine mind.

24. Whether the angels can be said to be the creators of
any, even the least creature. But in this book we have
nothing to do with those who do not believe that the
divine mind made or cares for this world. As for those
who believe their own Plato, that all mortal animals—
among whom man holds the pre-eminent place, and is
near to the gods themselves—were created not by that
most high God who made the world, but by other lesser
gods created by the Supreme, and exercising a
delegated power under His control,—if only those
persons be delivered from the superstition which
prompts them to seek a plausible reason for paying
divine honours and sacrificing to these gods as their
creators, they will easily be disentangled also from this
their error. For it is blasphemy to believe or to say
(even before it can be understood) that any other than
God is creator of any nature, be it never so small and
mortal. And as for the angels, whom those Platonists
prefer to call gods, although they do, so far as they are
permitted and commissioned, aid in the production of
the things around us, yet not on that account are we to
call them creators, any more than we call gardeners the
creators of fruits and trees.

25. That God alone is the Creator of every kind of creature,
whatever its nature or form. For whereas there is one
form which is given from without to every bodily
substance,—such as the form which is constructed by
potters and smiths, and that class of artists who paint
and fashion forms like the body of animals,—but
another and internal form which is not itself
constructed, but, as the efficient cause, produces not
only the natural bodily forms, but even the life itself of
the living creatures, and which proceeds from the
secret and hidden choice of an intelligent and living



nature,—let that first-mentioned form be attributed to
every artificer, but this latter to one only, God, the
Creator and Originator who made the world itself and
the angels, without the help of world or angels. For the
same divine and, so to speak, creative energy, which
cannot be made, but makes, and which gave to the
earth and sky their roundness,—this same divine,
effective, and creative energy gave their roundness to
the eye and to the apple; and the other natural objects
which we anywhere see, received also their form, not
from without, but from the secret and profound might
of the Creator, who said, “Do not I fill heaven and
earth?” and whose wisdom it is that “reacheth from one
end to another mightily; and sweetly doth she order all
things.” Wherefore I know not what kind of aid the
angels, themselves created first, afforded to the
Creator in making other things. I cannot ascribe to
them what perhaps they cannot do, neither ought I to
deny them such faculty as they have. But, by their
leave, I attribute the creating and originating work
which gave being to all natures to God, to whom they
themselves thankfully ascribe their existence. We do
not call gardeners the creators of their fruits, for we
read, “Neither is he that planteth anything, neither he
that watereth, but God that giveth the increase.” Nay,
not even the earth itself do we call a creator, though
she seems to be the prolific mother of all things which
she aids in germinating and bursting forth from the
seed, and which she keeps rooted in her own breast; for
we likewise read, “God giveth it a body, as it hath
pleased Him, and to every seed his own body.” We
ought not even to call a woman the creatress of her
own offspring; for He rather is its creator who said to
His servant, “Before I formed thee in the womb, I knew
thee.” And although the various mental emotions of a
pregnant woman do produce in the fruit of her womb



similar qualities,—as Jacob with his peeled wands
caused piebald sheep to be produced,—yet the mother
as little creates her offspring, as she created herself.
Whatever bodily or seminal causes, then, may be used
for the production of things, either by the co-operation
of angels, men, or the lower animals, or by sexual
generation; and whatever power the desires and mental
emotions of the mother have to produce in the tender
and plastic fœtus, corresponding lineaments and
colours; yet the natures themselves, which are thus
variously affected, are the production of none but the
most high God. It is His occult power which pervades
all things, and is present in all without being
contaminated, which gives being to all that is, and
modifies and limits its existence; so that without Him it
would not be thus or thus, nor would have any being at
all. If, then, in regard to that outward form which the
workman’s hand imposes on his work, we do not say
that Rome and Alexandria were built by masons and
architects, but by the kings by whose will, plan, and
resources they were built, so that the one has Romulus,
the other Alexander, for its founder; with how much
greater reason ought we to say that God alone is the
Author of all natures, since He neither uses for His
work any material which was not made by Him, nor any
workmen who were not also made by Him, and since, if
He were, so to speak, to withdraw from created things
His creative power, they would straightway relapse into
the nothingness in which they were before they were
created? “Before,” I mean, in respect of eternity, not of
time. For what other creator could there be of time,
than He who created those things whose movements
make time?

26. Of that opinion of the Platonists, that the angels were
themselves indeed created by God, but that afterwards
they created man’s body. It is obvious, that in



attributing the creation of the other animals to those
inferior gods who were made by the Supreme, he
meant it to be understood that the immortal part was
taken from God Himself, and that these minor creators
added the mortal part; that is to say, he meant them to
be considered the creators of our bodies, but not of our
souls. But since Porphyry maintains that if the soul is to
be purified, all entanglement with a body must be
escaped from; and at the same time agrees with Plato
and the Platonists in thinking that those who have not
spent a temperate and honourable life return to mortal
bodies as their punishment (to bodies of brutes in
Plato’s opinion, to human bodies in Porphyry’s); it
follows that those whom they would have us worship as
our parents and authors, that they may plausibly call
them gods, are, after all, but the forgers of our fetters
and chains,—not our creators, but our jailers and
turnkeys, who lock us up in the most bitter and
melancholy house of correction. Let the Platonists,
then, either cease menacing us with our bodies as the
punishment of our souls, or preaching that we are to
worship as gods those whose work upon us they exhort
us by all means in our power to avoid and escape from.
But, indeed, both opinions are quite false. It is false
that souls return again to this life to be punished; and it
is false that there is any other creator of anything in
heaven or earth, than He who made the heaven and the
earth. For if we live in a body only to expiate our sins,
how says Plato in another place, that the world could
not have been the most beautiful and good, had it not
been filled with all kinds of creatures, mortal and
immortal? But if our creation even as mortals be a
divine benefit, how is it a punishment to be restored to
a body, that is, to a divine benefit? And if God, as Plato
continually maintains, embraced in His eternal
intelligence the ideas both of the universe and of all the



animals, how, then, should He not with His own hand
make them all? Could He be unwilling to be the
constructor of works, the idea and plan of which called
for His ineffable and ineffably to be praised
intelligence?

27. That the whole plenitude of the human race was
embraced in the first man, and that God there saw the
portion of it which was to be honoured and rewarded,
and that which was to be condemned and punished.
With good cause, therefore, does the true religion
recognise and proclaim that the same God who created
the universal cosmos, created also all the animals, souls
as well as bodies. Among the terrestrial animals man
was made by Him in His own image, and, for the reason
I have given, was made one individual, though he was
not left solitary. For there is nothing so social by
nature, so unsocial by its corruption, as this race. And
human nature has nothing more appropriate, either for
the prevention of discord, or for the healing of it, where
it exists, than the remembrance of that first parent of
us all, whom God was pleased to create alone, that all
men might be derived from one, and that they might
thus be admonished to preserve unity among their
whole multitude. But from the fact that the woman was
made for him from his side, it was plainly meant that
we should learn how dear the bond between man and
wife should be. These works of God do certainly seem
extraordinary, because they are the first works. They
who do not believe them, ought not to believe any
prodigies; for these would not be called prodigies did
they not happen out of the ordinary course of nature.
But, is it possible that anything should happen in vain,
however hidden be its cause, in so grand a government
of divine providence? One of the sacred Psalmists says,
“Come, behold the works of the Lord, what prodigies
He hath wrought in the earth.” Why God made woman



out of man’s side, and what this first prodigy
prefigured, I shall, with God’s help, tell in another
place. But at present, since this book must be
concluded, let us merely say that in this first man, who
was created in the beginning, there was laid the
foundation, not indeed evidently, but in God’s
foreknowledge, of these two cities or societies, so far as
regards the human race. For from that man all men
were to be derived—some of them to be associated with
the good angels in their reward, others with the wicked
in punishment; all being ordered by the secret yet just
judgment of God. For since it is written, “All the paths
of the Lord are mercy and truth,” neither can His grace
be unjust, nor His justice cruel.
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